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gocio Economics Status of
sakachep Tribe

Mante Sakachep

Introduction

sakachep is one of the small tribes in the Kuki-Chin Communit\,
under Tibeto-Burman language family. Sakachep, which is also knoy
3s ‘Khelma' is a small ethnic group inhabiting in North East Indj;
“Khelma” is a term given by the British during their encounter with
them when they administered North Cachar Hills, Cachar and Karpi
Anglong districts of Assam. Khamu and Langstieh (2009) asserted that
the name Khelma is recognized only in the Dima Hasao district of Assam.
In other districts of Assam and the neighbouring states of Manipur,
Mizoram, Meghalaya, Nagaland, and Tripura, the community is known
as the Sakachep community. According to SIL ethnologue (2003) the
total population of this community is 25,000 (approximately) in the
entire region of North East India. They live in all parts of North East
India, for examples: Assam (Dima Hasao, Karbi Anglong, Cachar
districts), Meghalaya (Jaintia Hills district), Nagaland (Kohima district),
Mizoram, Manipur and Tripura. Concerning occupation, most of the
Sakachep are engaged in agriculture. More than 60% of the Sakachep
is presently involved in agriculture. Coming to the religion the Sakachep
practised a fusion of naturalism and animism. The main traditional Gods
and deities of Sakachep are Angera, Debi , Moka, Saichkri, Rajaram,
Mokol raja, Enu Devi etc. With the advent of Christianity, majority of
Sakachep became Christians. But still, some of the traditional practices
are inter woven with Christian beliefs and practices. In the sphere of
education, the literacy rate of Sakachep community in Northeast is
very low. Their economics status also low. Some of the Sakachep village?
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Lanﬂkw people are peace loving people no conflict or fight with their

gakachem

cighbourng villages.
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culture and Traditions

The Sakachep follow the patrilineal line of descent, which is like
e other tribes of Non‘theastgrn t.ribal people. Thﬂ. community reparels
the father as the I?eajd of the fal'?’llh/, children acquire his surname and,
ikewise, the family’s property is passed on to the eldest son wh
wrn, is responsible for the wellbeing of hisageing parents. Succession
pattern is such that after the father’s demise, the eldest son takes on
the rein of his father and, along with his mother, tends to the welfare
of the family. Among the Sakachep, both joint families and nuclear
families are found, but presently it appears that the nuclear family is
increasingly preferred while the traditional joint family appear to be 3
dying institution. Kinship ties are used to define many kinds of social
relationships, particularly relationships between owner, heir and
successor. Among the Sakachep, the relationship between primary kin
is of joking type. Their kinship system fall under the classificatory type
whereindividuals need not necessarily bear genetic closeness but follow
abstract relationship rules. For instance, if a total stranger marries into
the society, theymay simply be placed in appropriate class opposite
their spouse. Kinship ties are secured amongst the Sakachep and the

kin group members support each other in good times as well as in
times of crisis.

0, in

Clan exogamy is followed and whoever breaches these customs
are liable to be punished or even excommunicated from both the clan
andthe village. In such cases where the eldest son is at fault, the couple
as well as the posterity are barred from the clan. Monogamy is the
acceptable rule. In the past, it was mandatory for a Sakachep groom
to offer 4-5 years of service to his father-in-law. Once it was completed,
he could take home hisbride, a system called maksa. Once maksa was
completed, the father-in-law organises a feast where the groom'’s family
Bifts a pig to the bride’s family, while its two hind legs are given to the
bride’s grand father. The whole day is celebrated with pomp and
splendour and at dusk the couple goes to the groom’s home where a
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ceremony, including a feast called moi ruai, was organised t, Welc

the bride. The very term ‘Sakachep’ (Saka-pig’s leg; Chepgri rn Me
bamboo) derives from the elaborate nature of their marriage Svi(:e of
Now a days, Christian marriages prevail but at the same time, trac@i?

their age-old tradition continue to underscore their marriage Syste
m.

The Sakachep women don wraparound called puanbom whi
s fastened around the waist by a belt known as kongkhit and , bre|Ch
cloth for the torso calledropbom. Black and white colours see, toist
used most in their clothing. Traditional ornaments for women inclucgz
earrings known as kuarbet/toiah, hairpins and combs called lingtop,
The men, in turn, wear loincloths called kaipereng, a kind of dhot; calle(i
diar, kherem or wooden sandals and simple earrings. Their dress  ,
wholehas a marked influence of Pnar material culture, all the way doy,,
to subtle details. Their dresses and ornaments do not indicate any cja,
or status distinction. This was different in the past when their traditiong|
chieftains, called kalim/kabur had to wear a kind of headgear or turban
called lukom in times of rituals and festivals.

Prior to the arrival of the British government in this part of the
country, the traditional political organisation was headed by a Kalim
(head priest) who was guided and assisted by Uchoi (community priest),
Kabur (secretary) and Palai (messenger).The selection of Kalim was
hereditary in nature and only males were entitled to this post. He was
expected to be acquainted with traditional customs, laws and culture,
and it was his responsibility to solve cases related to divorce, marriage,
disputes between clans and other matters which were related to
customary laws. Inspite of the powers vested in him, the consent of
the community was indispensable and in serious cases, the advice of
the king (Vaireng) was sought in the village court (Eitar Roeijak). The
functional role of the Kalim and his associates is curbed at present;
however they are still entrusted with matters related to customary
laws, marriages and other matters which are settled outside the sphere
of the government. Till date, only men can become members while
women are only allowed to attend meetings. When it comes to local
governance it appears that gender equality, or for that matter even
the participation of women, is still far removed from the daily reality
in their society.
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Land was first acquired by reclamation, only later it became an
immovable private property. The sale and purchase of land during the
last few decades have brought about a new rule of inheritance in which
land is often passed on to the eldest son. Apart from privately owned
land, there are community lands where every individual has equal rights
but which are neither heritable nor transferable. Like most tribal
populations, the mainstay of the people is agriculture. They practise
both settled and shifting forms of cultivation. Settled cultivation refers
to permanent form of cultivation, which includes both dry and wet
terrace cultivation. Jhum (slash and burn cultivation) was previously
practised on a large scale and large tracts of forests were cleared,
burned, cropped and then left fallow to recover. In recent years,
however, permanent cultivation is predominantly practised among
them. More than 60% of the Sakachep population is presently involved,
in one way or the other, in cultivation. Some of them own large
agricultural plots, while others are marginal landowners and numerable
farmers are altogether landless. The predicament of Iandlelssness has
brought about sharecroppers who cultivate leased Iand..Durmg harvest
time, payment to landowners is made either by cas!1 or kind, ;fmd mo§tly
s0 on a one-third basis. The agricultural produce includes rice, maize,
millets and vegefable-sr, What is not consumed s taken to weekly
markets in neighbouring villages and merchandised. A handful of
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Sakachep are engaged in the government sector e-md S0Me hayg 0
for small-scale business, carpentry, 'poultry flﬂd cat'tle fearing, g
he above, the production and't.radmg of charcoal IS somathip,
needs to be mentioned. A sigmﬁca{n nu'mber of men and yyq
now directly or indirectly involved in this round-the-year actiyi
earnings from this merchandise have, by far, surpassed thg |
derived from agriculture and, in recent years, it has attracteq , lot D'f
people towards this business,. but so a{tthe cost of en"imﬂmema,
degradation, which has turned into a serious problem in the region,

Pl
ﬂ'ﬁdﬂg
g Whi(‘h
F.'n ']”.‘
t. The
NCorye

Conclusion

The paper mainly focused on their social condition and
economics status of the Sakachep tribe. They are stjl| backwarg
culturally , economically and all spheres. Their culture and lifestyle ic
unique more people should come forward to protect their Culture ang
tradions. The government of India should also take more initiatjyes
protect and promote the indigenous people like Sakachep,
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